intellectual history was already, in spite of the country's self-imposed seclusion. Finally, Watanabe unmasks the attempts to depict the political leaders of the Meiji Restoration-or "Meiji Revolution" as Watanabe prefers to call it-as wise statesmen who systematically unified and modernized the country in order to prevent colonization by Western powers. He rather makes clear that the restoration was an anarchical process with unforeseen results and frequent changes of mind of all its protagonists.
Watanabe not only reacts to common popular misconceptions about Japan's intellectual history. His choice of topics and arguments also reflects the academic discussion in contemporary Japan about the political thought in Japan's early modern period as well as about historiography and political theory in general. Watanabe obviously grapples with the theories of his teacher Maruyama Masao (1914 Masao ( -1996 who described the Tokugawa society as an ideal breeding ground for Confucian thought and saw Ogyū Sorai as a forerunner of Japan's modernization in the nineteenth and twentieth centuries. Watanabe also shares many ideas with his colleague at Tokyo University Bitō Masahide (1926 Masahide ( -2013 , for example, about the importance of the household system-the so-called iesystem-for Japan's society in the Tokugawa period. Watanabe does not mention these influences or other secondary sources at any point of his book, however. This is especially deplorable for the Western reader who wants to learn more about the Japanese history of political thought and its scientific reflection in contemporary Japan. It is, finally, a great merit of Watanabe's book that he shows much sympathy for his authors. It is the declared aim of the book to present the Tokugawa thinkers "in proper proportion and perspective as people much like ourselves, struggling with the various problems and difficulties of coexisting with the diversity of other humans in the world" (p. 7). He explains the historical and social background for diverse strands of political thought and tries his best to make the ideas and arguments of all his authors comprehensible. Watanabe does not hide his own preferences, however, and reveals his commitment to the universal value of equality, justice, and freedom. His universalist stance sometimes leads to a somewhat ahistorical perspective, especially when he deals with ancient Chinese thinkers such as Confucius or Mencius. These thinkers and their period are not the topic of his book, however, and are mainly used as illustrations of Watanabe's central claim that people of all places and times had similar problems in organizing society and that the proposed solutions to these problems that seem to be completely disparate at first glance can be seen to share a common ground after more careful analysis. Watanabe can therefore be understood as continuing the work of two of his preferred authors, Fukuzawa Yukichi and Nake Chōmin, in trying to show that political thinkers in the East and in the West are actually only proposing different expressions of the same universal reason and justice. However a reader might think about this project, she cannot but profit from Watanabe's clear and fresh presentation, from all the information provided in the book and from its balanced and careful argumentation. The book is therefore highly recommendable for everybody interested in Japan's history and political thought.
